
. . 

Victorian Studies Association 

Newsletter 

NUMBER 28, FALL 1981 

Ontario, Canada 



THE VICTORIAN STUDIES ASSOC IATION NEW SL ETTER 

Numb er 28 ,  Fall, 1981 On tario, Canada 

Edit ed fo r the Vic to rian S tudies As s oc iati on of Ontario 

Editor : B ruce Kinzer , Department of H istory, McMas ter 
Un i vers ity , H amilton,  On tario. 

Pleas e sen d  s ubmiss ions to the edi tor 
c / o Mi ll Proj ec t , 2 7 Bi rge- Carnegie L ib rary , 
Vic toria Colle ge ,  University of To ronto, 
Toronto , Ontario M5 S 1K7 



Editorial 

Forthc oming 

New s of  Members 

C 0 N T E N T S 

Report: 1981 VSA Confe rence 

B road Church Re ac tions to the Mansel Cont roversy 

Book Review 

Thomas De Quincey: The Prose of Vision 

5 

5 

5 

7 

9 

22 



EDITORIAL 

The editor w oul d onc e  again like to refer , b riefly , to the somewhat 
unortho dox a rrangements under w hich the Newsletter is pub lished. At 
the To ronto end , the fac ili ties o f  the Mill P roj ect at Vic t o ria 
College and the unsurpass e d  typing skills of  Re a  Wilmshurs t ,  toge ther 
w ith the English offic e  at Vic toria Co llege , w hich is res pons ib le for 
the dis tribution of the Newsle tter, are key c omponents of this 
arrangement. No less important are the p roduc tion � ervic es very 
generous ly provi ded by Al lan Aus tin and the University of Guelph . To 
these in dividuals and ins titutions the editor w ould like to expres s 
his gratitu de. 

For the mas terful visual acc ompaniment to the report on the 1981 VSA 
Conferenc e ,  w e  are indeb te d to B rian Parker of the Univers ity of 
Toronto. 

FORTH COMING 

The 1981 Vic torian S tu dies As soc iation of Ontario Annual Conferenc e  
w ill b e  held at Glendon Colle ge , Toronto , on S aturday , 17 Ap ril . 
Guest speakers w ill b e  Mark Girouard , author of The Vic torian Coun try 
House and a recently pub lishe d book en titled The Return to Camelo t: 
Chivalry and the English Gen tleman, and Michael Mil lgate , w ho has 
w ritten extens ively on Faulkner and H ardy ,  and w ho is c o- e ditor of 
The Collec ted Letters of Thomas Hardy. 

NEWS OF MEMBERS 

Desmond H awkins , Pauline Wynn , and Douglas L e ach presented "An 
Evening w ith Thomas H ardy" at SUNY College , Fredonia , on Oc tober 4 th 
and at SUNY Colle ge, Brockport , on Oc tober 7 th .  

W .  J. Keith (English , Unive rs ity of Toronto) has pub lishe d " The L and 
in Vic to rian L iterature" in The Vic torian Countryside, e d .  G .  E .  
Mingay , 2 vols . (L ondon : Routledge_ and Ke gan Paul , 1981) , I ,  136-49 . 

C .  T .  Mcintire (Institute for Chri s tian Studies , Unive rs ity of 
Toronto) has rec ently return ed from India where , ass is ted by a 
Research Grant from - the SSH RC ,  he explored the theme of "Indian View s 
of H is tory"; his artic le ''Mid-Vic torian Anti- Catholic ism, British 
Diplomacy , and Odo Ru s sell in Rome ," appeare d in Fides e t  Historia, 
13 (1980) , 23�33; his book , England against the Papacy , 1858-1861, 
w ill b e  published by Camb ri dge Univers ity P ress , 1982. 
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Gary Pat ers on (D ep t. of Mo dern Lan guages , Ki ng 's College , London , 
Ont.) has had the f ollowing contributi ons pub lishe d :  " Spi ri tual 
D e cadence ? Some Reli gi ous Poe try of John Gray , "  An tigonish Review, 
39 (A utumn 1979) , 89-95; "L o rd Alf re d D ouglas: An Anno tated 
Bib li ography of Wri tings about Him , "  English Litera ture in Transi­
tion, 23 (1980) , 168-200; "Li ght and D arkness·, S oun d  and Si lence 
in Li onel Johns on 's Poetry , "  An tigonish Review, 4 5  ( Sp ring 1981) , 
9 3-103 . 

D avi d Shaw ( English, Uni versi ty of Toronto) has during the pas t  
year published ess ays on the poeti c  theori es o f  R uski n ,  Mi ll , 
Browning , and other Vi ctori ans i n  the followi ng j ourn als : Journal 
of English and Germanic Philology ( Sp ring 1981); Browning Ins ti tu te 
S tudies (Autumn 1980); Texas S tudies in Li tera ture and Language 
( Sp ring 1981); an d  New Li terary His tory ( Spring 1981) . 



VICTORIAN STUDIES ASSOCIATION OF ONTARIO 

CONFERENCE PROGRAMME 

11 April 1981 

College, Toronto 

Room: REGISTRATION 
be available 

LECTURE 

Davies (Master, Massey 

in Victorian Theatre 
Ronald Bryden (Toren 

Senior Common Room: SHERRY 

LUNCH 

'"''''""''.,TAINMENT 
Times" 

J. S. Mill 

Room: BUSINESS 

LECTURE 

• F. C. H arrison (University 
From the Margins: Phreno 

Victorian England: 
Ann Robson (Toronto) 

Common Room: DRINKS 

exhibition of materials associated 
tre and melodramatic fiction will 



8 

REPORT 

1981 VSA CONFE RENCE 

The Annual Confer ence of the Vi ctor ian Studies Ass o ciation of Ontar io 
was hel d at York Univ ers ity 's Gl endon Coll ege , Tor onto , on 11 Apr il 
1981 , with near ly one hundr e d  memb ers in attendance . Th� pr ogr amm e  
that at tr acted this s ubs tantial gather ing featur e d  two p apers. The 
firs t ,  entitled " Melodr ama: in Victor ian Theatr e  an d  Fiction , "  was giv en 
by Pr ofess or Rober ts on D av ies of Mass ey Coll ege, Univ ers ity of Tor onto . 
Th e  s e cond ,  en titled " Fr om the Mar gins : Phr enology , Mesm er is m ,  and 
Spir i tual ism in Victor ian Engl an d ,  11 was giv en by Pr ofess or J . F  . C .  
Harr is on of the Univ ers ity o f  Suss ex . 

Pr ofessor D av ies cov er e d  much gr oun d in a r emark ably effe ctiv e  displ ay 
o f  the ways in whi ch mel odr ama perv aded not only v ar ious forms of Vic­
tor ian enter t ainment , but the v e'ry text ur e  of Victor ian l ife . Indeed ,  
accor ding to Pr ofess or D av ies , me lodr ama was " a  way o f  look ing at 
life ," and ther e was much in the l if e  of the Victor ians to mak e mel o­
dr ama , whether in the Victor ia� nov el or on the Victor i an s tage , a 
legi t imate ar tis t i c  expr ess ion of contempor ary cul tur e ,.v al ues , and 
as pir ations . Pr ofess or D av ies identified the el ements of theatr i cal 
melodram a ,  in whi ch the text matter e d  far less than the spectacl e. Of 
par t icul ar impor tance was the mus ic, an integr al p ar t  of the per formance. 
Together with the sp eech and gest ur e  of the act ors , the mus ic helped 
br eathe l ife and meaning int o  the text . Rel evan t to an un ders tanding 
of the r ol e  of exagger ate d di ct ion and ges tur e  is the div ers e s o cial 
char acter of the Victor ian audience and the fr eq uently chao tic cir cum­

s tan ces confr onting the per form ers. To cap tur e  s uch an audience 
r e q uir edmel odram atic pr es entation . Pr ofess or D av ies als o  ar gue d that 
melodr ama s erv ed as a s chool of mor al i ty in whi ch poetic j us ti ce was 
done and s een to b e  done; h er e ,  at l e as t ,  the vir tuous and downtr odden 

' emer ge d tr iumphan t .  I n  that me lodr am a  focus e d  on indiv idual exp er ience 
and not gener al s o cial conditions , howev er , it was not politically 
s ubv ers iv e .  

I n  his p aper on phrenol ogy , mes mer ism ,  and s p ir itual is m in the early and 
mid- Victor ian per io d ,  Pr ofess or Harr is on ass er ted that the main task of 
the his tor ian is to r e cov er the s o cial and psy chological s ign i ficance of 
s uch phenomena ,  whi ch wer e cons ider ably mor e centr al to nineteenth­
century Engl ish cultur e  than mos t s tudents of the Victor ians hav e  
acknowledge d .  Pr ofess or Harr is on concentr ated on the many work ing- class 
political act iv is ts who , hav ing comm i tted thems e lv es to Owenism or 
Char tism in the 1830s , took up phr eno logy , mesmer ism ,  or spir itualism in 
the mid- Victor ian decades . Offer in g  a numb er of ill us tr ativ e  and r i chly 
ill uminating case his tor ies , he examined the attr action of thes e  woul d-be 
s ciences for men dis ill us ioned by the failur e of work ing- cl ass r adic al­
is m.  Phr eno logy and mesmer ism ,  tak en s ingl y  or together , s eemed to 
pr omis e the mea ns to a m or e  r ational and pr ogr ess iv e or ganizat ion of 
s o ciety b as ed on a s cientific determ ination of the tendencies o f  
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in dividual char acter . Spirit ualism appealed to se cular wor king� class 
radicals who had rej e cted orthodox Chris tianity yet looke d for 
reass urance that there was life· after death . Profess o r  Harr is on 
s t ress ed the nee d to treat thes e matters s erious ly in order to achieve 
an unders t anding of the s o cial , intellectual, and psy chic envir onment 
inhab ited by many who were p art of the artis an elite . 

BROAD CHURCH REACTI ONS TO THE }!ANSEL CONTR OVE RSY 

Bernard Lightman 

Ever s ince their inauguration in 1780, the Bamp ton Le ctur es had 
s uccee· de d in p res e rving their reputation for tedium. But when th. e 
Very R ever end Henr y . Longueville Mans el (1820-1871) delivered the 
le ctures for 1858 he attracted to the Oxf ord Univers ity Church the 
larges t congr egation s ince the days o f  John Henry Newman. 1 The Times 
r ep orte d th at '' Sun day af te r Sun day , during the whole s er ies , in spite 
of the natural cr aving for _v ariety , - and s ome almos t tr opi cal weather , 
there flocked to St . Mary 's a large and contin ually incr eas in g crowd 
of hearers to lis ten to dis cours es on the Abs o lute an d  the I nfinite , . 2 which they confesse dly could not comp rehend. " Why were people 
filling St . Mar y 's every week to hear le ctures on the es oter ic topic 
The Limi-ts of Religious Though-t? 3 Mans el's audience believe d  that 
they wer e witness ing a devas tating at tack on that dreade d foe , 
religi ous s cepticis m ,  and that Mans el ha d utter ly des t royed the en emy 
with his bi ting s arcas m  and great learn ing. 

A s taunch Tory and a High Church A ngli can , Mans el held a R eader ­
ship in Mor al and Metaphys ical Philos ophy at Oxfor d at the time of 
the lectures. I n  1859 this readership beca me the firs t Waynfle te 
Profess o rship . I n  1866 Mans e l  was appoin ted to the Regius Pr ofess or­
ship of E ccles ias tical His t ory , but two years late+ he accep ted the· 
D e an ery of St . Paul 's . In addition to The Limi-ts of Religious Though-t, 
Mans e l  published a numb e r  of impor tant books including Prolegomena 
Logica (1851), Me-taphysics (1860) ,  The Philosophy of -the Condi-tioned 
(1866) , and The Gnos-tic Heresies (1875). When Mans el be gan wr iting 
in the ear ly fift ies , Chris tian belie f was ·on the defens ive but not 
yet in re tr eat. By Mansel's  death in 1871, however ,  English Chris­
tianity had been shaken by D arw in and the B road Chur ch 's Essays and 
Re views. Mans e l ,  from the s t art , had seen the potential danger as 
coming from two s ources. On the one hand , the Pos itivis m of Comte 's 
early though t  s eeme d  to M ans el to have cross ed the Chan nel to j oin 
hands with a native . empiricis t and s cientific s pirit whi ch culminated 
in an impli cit atheis m .  Mans e l  was· particularly hos tile towards John 
Stuart Mill as· the mos t eminent repres entative of this intelle ctual 
development .  On the other han d ,  Mans el per ceive d a s e cond threat to 
reli gion in the gradual per meation of English thought by Ge rman 
pan th e is m  and Bibli cal Criti cism.  B road Church Anglicanis m  and the 
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freeth ink ing of men s uch as Francis W .  N ewman and W. R. Gre g ,  wh om Bas il 
Will ey refers t o  as "hones t d oub ters "  in -h is More Nineteen th Cen tury 
S tudies, embodied for Mans el a dis t urbing t rend t owards ques t ioning from 
a rat ional is t  perspect ive both th e val idity of ins t it ut ional ized Ch ris­
tianity and th e infall ibil ity of th e Bible. M ans el 's res p ons e was 
s imil ar t o  other orth odox re act ions ch aract erize d  by an emph as is on 
auth ority in th e form of th e Church or th e B ibl e .  �fums el sh are d th e 
s ame aims as cons e rvat ives of th is ty pe , but h is us e of weapons borrowe d 
from mo dern epis temol ogcial th eory as a m eans t o  ach ieve th es e  ends was 
a radical point of dep artu re. 

In th e Bam p t on Le ct ures and th roughou t h is career Mans el argued th at 
l imits t o  h uman th ough t , inh e rent in th e very s tr uct ure of th e mind,  do 
not all ow man t o  k now God .  Mans el's int ent i on was t o  demons t rate th e 
impo tence of reason in th e real m  of rel igion . Ch ris t ianity is bas ed on 
faith in God and not on reas on's pret ens ions t o  t rans cenden t al ins ight . 
Th erefore , Mans el c on cl ude d ,  man is in no pos it ion t o  crit icize th e 
S cript ures as th ey represent a comm unicat ion from an infinit e being ( God) 
t o  a finit e b eing (man). The infall ibil ity of th e Bibl e i n  all mat t e rs 
cannot be q ues t ioned� F rom th is pos it ion M ans el coul d  rej ect th e s t and­
_ p oint of "h ones t doub ters " l ik e  F rancis N ewman wh o cas t doub t on 
Bibl ical infall ibil ity by p ointing t o  s e ct ions in th e S crip tures wh ich 
s uppos e dly pict ured Go d as condoning imm o ral acts. Mans el affirm e d  th at 
man canno t  f a th om God ,  even morally . Th is gave ris e  t o  Mans el's dis­
tinct ion betw een spec ul at ive t ruth , or knowl edge wh ich cont ains full 
comp rehens ion of God's inner beiri g ,  and r e gul a t i ve tr uth , or principl es 
wh1 ch a re meant only t o  guide hum an conduct . Th e images o r  symb ols 
wh ich G o d  ch oos es t o  repres en t  t o  man h is incompreh ens ibl e nat ure in 
th e S cript ures· are th os e  wh ich s at is fy man 's s piritu al needs a nd direct 
man's beh av iour . At bes t , Mans el de cl ared , revel at ion gave man only a 
regul at iv e  not ion of God .  

Th e radical nat ure of Mans el's argumen t in The Limi ts of Religious 
Thought p rovok e d  cont roversy which involv ed many of the import ant 
rel igious perio dic als of th e day and drew resp ons es from s uch divers e  
th ink ers as th e Unit arian James Mart ineau, th e High Ch urchman J. B .  
Mozl ey, th e S cot t ish ph il os oph er James McC osh , and tw o C a th ol ic th inkers 
C harl es Mey nell and R ich ard S im ps on."- Mos t s ch ol arly wo rk on th e Ma ns el 
cont rov e rsy h as cent red on th e deb at e between Mans el and F re deri ck 
Denison Maurice (1805-1872) , th e Ch apl ain of L incoln 1 s Inn and a C hris­
t ian S o cial is t .5 Howeve r ,  an exam in at ion of th e react ion of th e B road 
Ch urch t o  The Limi ts of Religious Though t reveals a great deal about th e 
bel iefs o f  th e B road Churchmen and th e· ir rel at ion t� Ma ur ice. Th e Broad 
Ch urchmen , a mino rity with in th e Church of England, did no t cons ider 
th ems elves as bel onging t o  any pa rti cul ar p arty . Th is was due. t o  th eir 
rej e c t io n  of party s pirit an d  th e rigid dogm at ism it ent ail e d  as well as 
their correspon ding emph as is on nat ion al unity . 6 Al th ough Bern ard 
Reardon h as s ugg es ted th at Ma uri ce 's u nconven t ional ity pl ace d h im out ­
s ide any sch ool or p arty , h is le adersh ip of th e l iberal Angl ican att ack 
on Mans el demons t rat es a de finite affinity with th e B road C hurchme n ,  wh o 
th ems elves were un convention al in work ing t o  c oun t er th e fragmentat ion 
of th e Church int o part ies . 7 · Th e  Mans el cont roversy rais e d  crucial 
q ues t ions concern ing th e k nowabl eness of Go d ,  and h ad impl icat ions for 
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ethi cs and for th e s ignificance of rev el ation. In all th es e areas 
Maurice and Broad Ch urchmen found common caus e. Th e B road Church­
men perce iv e d  in Mans el's Lind ts of Religious Though t  a direct 
attack on th eir fun damental conv ictions . Arth ur Penrhyn Stanl ey, 
dean o f  Wes tmins ter for many y ears and re ferre d to by Re ardon as a 
" ty p ical Broad Ch urch man, " 8 v eh emently attacke d Mans el. 9 Oth er 
p rominent B road Ch urchmen als o rej e cted Mans el's app roach to 
rel igious ph il os ophy . A mong th em was Charl es Kingsl ey wh o l ater 
wrote a l e tter to Mauri ce sympath izing with th e l atter 's ass aul t 
on Mans el .  1° Fenton Joh n Anth ony Hort, a th eol ogian and Bibl ical 
s ch ol ar, als o  rev il e d  Mans el 's l e ctures . In 1858 h e  wrote to a 
friend concern ing The Lind ts of Religious Though t: "I am als o 
get ting on with Mans el's book, comforting mys el f  with th e th ought 
of wh at a very j ui cel ess and indiges tibl e mors el it mus t be to its 
or th odox admirers . Oth erw is e it is cl ear, v igorous, and not often 
unfair; only a big l ie from be ginning to end . " 1 1  How ev er, it was 
Fre derick Denis on Maurice wh o l e d· th e attack on Mans el. 

Maurice an d Mans el h a d  cross ed swords earlier ov er th e notion 
of etern al pun ishme n t  in Mauri ce's Theological Essays. In h is 
Man 's Concep tion of E terni ty (18 5 4 ) , Mansel cri ti cized Maurice for 
attemp ting to go bey ond th e l imi ts of th ought in conceiv ing of 
e tern ity as being a fixed s tate out of time. Bas ically, Mans el 
argue d th at th e no tion of etern al punishment was a regul ativ e  truth 
and th a t  man coul d h av e  no intuit ion of etern ity in its el f. Maurice 
res p onded in th e p re face to th e s e cond edition (18 5 5 )  of The Pa tri­
archs and Lawgivers of the Old Tes tamen t, wh ere he rej ected Mans el's 
th eory of regul ativ e  truth and ass erte d th at th e Bibl e "sh ows 1 ou 
th e way to th e knowl edge of wh at y ou are, and of wh at G o d  is. 11 2 

Two y ears l at er, in a l etter to a friend, Maurice expl aine d th at 
h is re cently publ ish ed Epis tles of S t. John was aime d at Mans el: 

[The l e ctures on th e  Epis tl es of St . John] will put me in 
more dir e ct ant agonism with Mr. Mans el and h is s ch ool th an 
any th ing I h av e  publ ish ed y e t; s eeing th at I maint ain on 
S t . John's auth ority-- taking h is words to mean wh at th ey 
s ay-- not only th at th e knowl e dge of G o d  is possible for 
men, but th at it is th e foundati on of all knowl edge of men 
and of th ings; th at s cience is imposs ibl e al toge th e r  if He 
is excl uded from th e s ph ere of it. T o  mee t  th e pos itiv ism 
of C omte in any oth e r  way th an th is s eems to me idl e and 
v ain. Atheis m  is th e only al tern ativ e  f or an age wh ich 
demands s cien ce, if we cannot "know th at we know" G od, and 
if to know Him is not etern al l ife . 1 3 

Thus th e b as i c  pos i tions o f  b o th M ans el and Mauri ce were express ed 
p rior to th e l ater controv e rsy concern ing th e Bampton L e ctures. 
Maurice h ad al ready re cogn iz e d  Mans el as th e l eader of a s ch ool of 
th ough t  th at dire ctly oppos e d  h is notion of faith . Yet Maurice 
b el iev e d  th at Mans el 's pamphl et on etern ity was " q uiet and gentl e­
manl ike" and not a v icious attack l ike oth e r  res pons es to th e 
Theological Essays . Mauri ce and Mans el app arently corres ponde d  (or 
so Maurice s ays ), and, des p i te th e fundamental antagonis m  betw een 
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th ei r  re ligious v iewpoints, th e affair concluded on a not un friendly 
not e  as Maurice rel at e d in a lett er of 18 September 1857 t o  a friend: 

I ju dged from th e allus ions in it [Mans e l 's lett er] t o  h is 
• Univ e rs ity occupat ions and t o  th e h opelessness of our ev er 

und erst anding each oth er, th at he wish e d  me not to t rouble 
h im anymore; each of us h as s aid h is s ay; an accomp lishe d  
Oxford l ogi cian of h igh reput at ion h ad s urely done as much 
as coul d  b e  expect e d  from h im (more th an I expect e d) in 
st ooping t o  not ice a -h al f  fanati cal myst i c  s uch as h e  t ak es 
me t o  be . 1 4  

Most l ik ely, Mau rice h ad all but forgott en ab out Henry Longti ev ill e 
Mans e l  during th e remainder o- f th e y ear . Early in 1B 58 , howev e r, Dr.  
Th oms on, th e fut ure Archbisho p of York, cam e  to Lincoln's Inn to h e ar 
Maurice 's s erm on .  Th oms on h ad been attending Mans el 's -l e ctu res and 
des cribed them t o  Maurice as "th e  most unal loy e d  Ath e is m  th at h ad been 

h eard in England f or generat ions. " 15 Mans el 's reput at ion as an Oxford 
comm on- room wit and Th oms on 's belief th at th e lectu res were popul ar 
be caus e  of th eir irrev erence for all Germ an and English th ink ers wh o 
h a d  h onest religious doubts, · conv ince d Mau ri ce th at th e Bampt on le ct ures 
were encouraging unth ink ing cons erv at iv es t o  l augh at th os e  earnest 
s eek ers of t ruth . 1 6 Mauri ce's animos ity t owards Mans el undoubt e dly 
in. creas e d  wh en h e  perceiv e d  th e v e ry same re ligio us press th at h ad 
h ounded h im in 185 3 f or h is Theological Essays emb race Mans e l  1 s Limi ts 
of Religious Though t wh o leh e artedly. C ons idering th at Maurice l ost 
h is posts as Prof ess or of Engl ish Hist ory an d Lit erat ure and Professo r 
of Th eology at Kin g 's C olle ge, London, as a res ult of th e 18 5 3 con­
t rov ersy, it is not s urpris ing th at h e  was s ens it iv e t o  th e react ions 
of rel igious j ournals : 

Th e -moment Mr . Mans el 's Lect ures appeare d, th ey were wel­
come d by a gre at part of th e rel i gious press of th e countr y 
as th e academi cal defence of Ch rist ian t ruths. Such a 
recogn it ion of a book wh i ch was in its nat ure s ch o last ic by 
th e uns ch ol ast i c  worl d, I do not th ink any of us h av e  wit­
n ess ed in ou r t ime . 17 

It is probab le th at th is abov e  all rous e d Maurice 's ange r .  "If 
th e religious world h ad not de clare d al most en masse in fav our of 
Mans e l, "  he st at e d in a l ett er dat e d  18 59 , "I_ woul d  not h av e  writt en 
against h im. " 18 Most h ist orians ( inclu ding Hal l and R, ams ey ) agree 
with Reardon th at th is was "th e  b itt erest cont rov ersy of h is l ife . "  1 9  
Unfort unat ely, Mauri ce 's rage p rev ent ed h im from arguing calmly and 
e ffect iv ely in h is reply t o  Mans el, Wha t Is Revelation? (18 59). Mans el 
count ere d with An Examina tion of the Rev. F. D. Maurice 's S tric tures on 
the Bamp ton Lectures of 1858 (18 59) , wh er e h e  compl ained about Mau ri ce 's 
underh anded polemical dev i ces and th e h ost il e, s arcast i c  t one of Wha t 
Is Revela tion? "I am compell ed in s elf- de fence, " Mans el de cl are d, "t o 
point out th e existence, in Mr. Mau ri ce 's book, of a t iss ue of cont inu­
ous m is repres ent at ion, wh i ch I believe h as no p arall el in re cent lit era­
tu re . "  2 0 Mans e l  was incens e d .  While h is earlier cr it i cism o f  Mau ri ce 's 
pos it ion in Man 's Concep tion of E terni ty was respect ful, An Examina tion 



of the Rev. F. D. Maurice 's Stric tures was mercil ess , Mans e l  
hims e lf adm itt in g a· meas ure of dis comf ort about the adopt ion of 
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a pers on al t on e  that he had "n ev er ass ume d . . . b ef ore the pres ent 
occas ion ." 2 1  Maurice f elt compe lle d t o  answ er Mans el 's rebutt· al , an d 
did s o  in his Sequel to the Inquiry , What Is Revelation? (1860), H e re 
it w as Maurice who charged Mans el w ith unf air po lemi cs. "The ·pa ges 
f rom 95 t o  108 in Mr . Mans e l 's 'E xamin at ion '  cont ain that senten ce 
which I quot e d  in the f irst of thes e  L ett ers , "  Maurice ass ert e d ,  
"wherein he gathers up all his charges against my book int o a denun­
ciat ion of it; as n early un p aralleled in En glis h  lit e rat ure f or 
Wlf airn ess and malign it y. " 2 2  The cons ens us amon g hist orians is that 
Maurice , hin dered by his in abilit y  t o  cont rol his w rath ,  w as rout e d 
by Mans e l . 2 3  The t on e  of the batt le w as s o  harsh that aft er Mans e l 's 
death in 187 1 Mauri ce ap ologized f or hav in g  lost his t emp e r: 

As I had the misf ortun e ,  many years ago , in a book lon g  f or­
gott en , t o  ent e r  int o cont rov ers y  w ith Dean Mans e l ,  I am 
an xious t o  express my re gret f or any lan guage that I may hav e  
us ed in the cours e  of it , which , though n ow is e  inj urious t o  
his reput at ion , may hav e  giv en p ain t o  s ome of his f rien ds .  
H is imm eas urab le s uperiority t o  me as a dis put ant deepens my 
conv ict ion that the prin ciple which I maint ain ed against him 

w as s oun d  an d t rue-- on e which ev en his ab ilit y  an d learn in g  
could n ot shake . 2 � 

But many hist orians hav e  excus e d  Mauri ce f or his excess iv e an ger on 
the groun ds that Mans e l 's pos it ion struck at t he core of on e of 
Mauri ce 's most cherished bel iefs , that man w as capab le of att ain in g 
a liv in g kn ow le dge of God .  It w as against the religious philos ophy 
giv en s uch f orm idable exp ress ion by Mans el that Maurice had b een 
st rugglin g t hroughout his lif e . 2 5 

Mau ri ce and man y  Broad Churchmen be liev e d t hat Mans el had 
dest royed f ait h by denyin g man any speculat iv e kn ow le dge of Go d. 
H o rt in dicat e d  this in a letter of 1858: " . . • I kn ow n othin g ab out 
Mans e l 's le ct ures s av e  f rom t he Guardian . But he holds the doct rin e 
of un iv e rs al n es cien ce more cons cious ly and clearly than I s uppose 
any other En glishman; a j ust Nemes is on But le r 's p rob ab ilit ies! So 
perish all halfw ay hous es! " 2 6 Richar d  H olt H utt on (1826-1897) , 
th eologian , j ourn alist , an d man of lett ers , w as an other B road Church­
man who believ e d  that though man may n ot b e  able t o  const ruct a 
philos ophy of the inf in it e ,  h e  yet has a f aculty that en ab les him t o  
dis cern God :  

H en ce I ent irely deny Dr . Mans e l ' s  assum pt ion , that dire ct 
conv ers e  w ith God imp lies f acult ies f or const ruct in g  " a  

th eory" of God .  This w as the fun damental error of his w o rk .  
H e  adm its n o  kn owledge except that which is on a lev e l  w ith 
its obj e ct. Nothin g is eas ier than to prov e  that no p lumm et 
of human Reas on can meas ure the depths of the div in e min d; 
n othin g  f als er than t o  s uppos e  that t his in capacit y  shuts us 
out ent ire ly f rom that min d ,  an d p rov es it t o  b e  the p ainted 
v eil of " rep res ent at iv e n ot ions " of God ,  an d n ot Go d H ims elf , 
who has f ille d our spirits in the .act of w o rsh ip . 2 7 
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When this art i cl e  w as w ritt en , durin g the l at e  fift ies , H utt on w as 
mov in g aw ay from Un it arian ism an d t ow ards the B road Church un de r  the 
in fl uen ce of F .  W. Rob e rts on an d M aurice . 2 8  In dee d ,  H utt on refers t o  
Maurice in his rev iew of Wha t Is Revela tion? in a ton e  o f  glow in g 
prais e ,  and agrees w ith Maurice t hat "w e hav e  l ost our faith in God 
alt o�ether when w e  hav e  l ost our fait h  in H is direct pres en ce w ith 
us ." 9 The cent re of Mauri ce 's fait h  w as groun ded on the bel ief that 
Go d const antly rev e al ed H ims el f in man 's ev ery day l ife .  To Ma urice , 
this act ual l iv in g  kn owle dge of Go d w as den ied by Mans el's st ress on 
the Bibl e as the chief source of man 's knowl e dge of God .  I f  there is 
n o  capacit y  for a re al part i cipat ion in Go d ,  }1 aurice aske d ,  " is n ot 
t he Un iv erse empt ied of its me an in g  an d its gl ory ?" 3 0 On e  can kn ow 
God but n ot n e cess aril y  comprehen d his myst erious n at ure : 

I f  " a  dire ct £ acuity o f  rel igious kn ow el dge" me ans a faculty 
of kn ow in g  t he Bein g  in whom w e  l iv e  and mov e , as a chil d kn ows 
its fat her , then I thin k  that s uch a kn owl edge is impl ied in 
the " Imit at ion of Christ ," an d in all w rit in gs o f  the s ame 
charact er, n ay ,  more or l ess in all dev ot ion al w rit in gs whats o­
ev e r .  I f ,  on the other han d , by " dire ct faculty of rel igious 
kn owl edge ," is meant a faculty by w hich the chil d comprehen ds 
the Father , the Fin it e  the In fin it e ,  most pers ons , of all 
s chools , w oul d  in t erms repel so monst rous a n ot ion: whil e  all 
of us are l iabl e t o  fall int o  it , be caus e all of us are t empt e d  
cont in ually t o  make ours elv es gods .3 1  

The point at iss ue betw een Mau rice and Mans el w as the exist en ce of 
a faculty of reas on in man which s upplied spe cul at iv e  kn owl edge of God.  
Whereas Mans el 's empiri cist epistemol ogy led him to deny that s uch a 
faculty exist e d ,  Maurice bel iev ed that Go d spoke t o  man t hrough his 
reas on . Whil e  Mans el w as bus y  procl aimin g that reas on is boun d  by th e  
l aws o f  l ogic ,  Mauri ce w as conv in ce d that "there {w as] a region ab ov e 
l ogi c ,- a  region n ot of shadows but of real it ies ,-- a region where all 
thes e  rel at ions which exist amon g us in imperfect forms hav e  their 
archetypes; where the full mean in g of them is s at is fie d ."3 2 Fraser's 
Magazine, a l iberal j ourn al w ith B road Church conn e ct ions , s ide d w it h  
Maurice in this deb at e. The anon ymous author o f  an art i cl e  on 
" Rel igious an d Phil os ophical Gui des: Mans el an d Maurice. ," which 
appeare d in 1859, w as percept iv e  in point in g  out that the " param ount 
quest ion" betw een Mans el an d M aurice w as "whether anythin g can be 
really kn own that does n ot come int o  the s phere of l ogi cal con cept ion; 
whether ev erythin g is a me rel y  n egat iv e  thought which is a n egat iv e  in 
L o gic ." 33 In order t o  count er the whol e  thrust of Mans el's thought , 
Mauri ce argued that th ere w as n o  s ep arat ion betw een faith an d reas on . 
H e  s uggest ed that reas on " must be conv ers ant w it h  t hin gs in thems elv es , 
or ( gen e rall y) w ith that which is ," 3 4 an d s imult aneously assert e d  

that faith gras ps " ex isten ce" or "t hat which is ."3 5 Mans el 's n ot ion 
of mere regul at iv e  t ruth w as there fore rej e ct e d  by Mauri ce . 

The cont rov e rsy w ith Mans el made Mauri ce ev en more aw are of the 
un popul arit y o f  his thought . In Wha t Is Revela tion? Ma urice admitt ed 
that his v iew of rel igion w as n ot " charact erist i c  of En gl an d" and w as 
" al ien" t o  En gl ish n at ion al hab its . 3 6 Ma urice 's st ress on int ern al 
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ev idences as more import ant th an ext ern al ev iden ces was out o f  st ep 
with th e time . 3 7 H e  blame d th e ris e of En gl ish unb el ie f on t oo great 
a relian ce on Paley 's ext ern al ev id en ces Wh ich p rov e d  an in ade q uat e  
found at ion for a liv in g rel igious bel ief. 3 8  Th is was in _cont rast 
with M ans el 's bel ief th at th e Vict orian cris is of faith deriv ed 
l arge ly f rom th e in fluen ce of Ge rman th ought. 3 9 Through out th e con­
t rov ersy , M aurice fought hard t o  defen d th e German approach t o  
th eological iss ues against M ans e l ' s  att acks . Th e B road Ch urchmen 
ech oed th is con cern , for th eir s ch ool l ooked t o  Sam� el Tayl or 
Coleridge an d Germ any for int elle ct ual s usten ance . Fraser 's Maga­
zine p rot ested th at th e int erest in M ans el 's l e ct ures w as d ue t o  "a 
v ague av e rs ion t o  all th at is German, comb in e d  with an un comfort ab le 
f ee lin g th at it can on ly be ov e rcome by a mast er of all th at is 
Ge rman. "4 0 It was M auri ce 's cont ent ion th at in rej e ct in g  th e German 
app roach t o  religious th ought , on e was als o  d est royin g th e faith of 
En glan d :  

Th e Germ an almost as n at urally grasps at an ide a  o f  God in 
H ims el f; and feels th at h e  must pe rish if h e  l os es it. Set 
up th e Relat ion against th e Abs ol ut e; _ glori fy o ur own dear 
En glish faith , because it is ours; insult.th e G erm an  for wh at 
s eems t o  us th e v aguen ess of h is aspirat ion; an d we und erm in e  
our own groun d .  Fath erh ood in God be comes merely at last a 
figure of sp eech forme d aft er th e liken ess o f  our Own e arth ly 
Fatherhood; an "accomm odat ion "  wh ich it is well for us t o  
p res erv e , becaus e  it p roduces cert ain good res ults in · our 
min ds , but wh ich v e ry s oon our En gl ish h on est y wil l rej e ct , . 
as it must rej ect wh at ev er is merely inv ented for s uch an en d.41 

M aur ice was ty pical of th e B road Ch urch in h is great respect for 
Col e ridge and German th inkers wh o st ress ed th e cl os e rel at ion betw een 
reas on and f aith . Un doubt e dl y  wh at appeare d t o  be an enth us iast i c  
re ception of th e Bam pt on L e ct ures b y  th e Vict orian religious world 
left M4 urice and th e B road Ch urchmen with a s ens e of their int elle c­
t ual is olat ion in a l and wh ere empiricism was immens ely powerful. 

Th e impl icat ion of M ans el 's pos it ion for eth ics was an oth er 
area wh ere both M au rice and the Broad Church foun d caus e for comm on 
con cern . M aurice felt th at M ans el h ad dest royed t radit ion al Ch ris­
t ian eth i cs in h is affirm at ion of man's in abil ity either t o  kn ow God 
or ev en t o  compreh en d Div in e moral it y .  "In Rel i gion , in M orals , in 
our daily bus in ess , "  M aurice decla re d ,  "in th e care of our l iv es , 
in th e ex ercis e of our s ens es , all rules will be unpract ical , ins in­
cere , de ceit ful , promis in g much , performin g n oth in g , un less th ey can 
be ref err e d  t o  s ome p rin cipl e  wh ich our cons cien ce ,  h eart ,  reas on , 
con fers · as fixe d ,  un ch an geab le , et ern al . "  4 2 Alth ough M aurice t ouched 
on the dan ge r  t o  moralit y  from M ans el 's bel ie fs , it was Gol dwin Smith 
(1823-1910) wh o dev el oped th is l in e  of thought in a comp reh ens iv e 
fash ion . Smith , th en Re gius professo r  of modem h ist o ry at Oxford, 
was an oth er B road Ch urchman wh o en gage d M ans el in cont rov e rs y .  In 
h is Lec tures on the Study of Modern History, Sm ith added a p osts cript 
att ackin g  M ans el 's Bam pt on Le ct ures . M ans el ret al iat e d  with A Letter 
to Goldwin Smi th Concerning His Postscrip t to His Lectures on the 
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Study of History (1861). Smith res p onde d  w i th his Defence of the 
Re�rks Contained in the 'Postscript' Against Mr. Mansel's Letter to 
Mr. Goldwin Smith and Mans el countered w ith A Second Letter to 
Professor Goldwin Smith ( 1862). Smi th's concerns w ere s imil ar to 
Mau rice 's. H e  t o o  pointed t o  Coleridge as the anchor of Engl ish 
rel igion in the pr es ent t ime o f  cris is .� 3 Als o , Smith v iew e d  reas on 
as " the creat ion of Go d"'+'+ and ass ert e d  that if " there is no t ru th 
at t ainabl e by man bu t ' regul ativ e  t ru t h ,' there is no t ru t h at tainabl e 
by man at all .11'+ 5 H ow ev e r ,  Smith's p rime interes t w as the cons equ ence 
o f  Mans el's thought for Ch ris t ian ethics . Smith contende d  that if  
human and div ine moral ity w e re not  identi cal , then the moral it y  of God 
w as unintelli gibl e t o  man: 

Mr. Mans el , in his l e ctu res , has arriv e d  at the conclus ion 
that 11hu man moral it y ,  ev en in its highes t el ev at ion , is not 
ident i cal w i th ,  no r adequ at e  t o  measu re , the Abs olu t e  Moral ity 
of God. "  I s aid and I adhe re t o  the opinion , that if  this be 
s o ,  the "Moral it y  of God" is a n  un meaning phras e , or if it 
means anything , means the imm oral ity of Go d: hum an moral it y  
an d  hum an imm oral ity being the onl y  tw o  i de as which ou r minds 
can poss ibly express. T hat act 'i ons or s en t iments w hi ch differ 
from ou r moral ity in the sam e moral mat ter are to us imm oral , 
and that if w e  s peak s incerely , we mus t  call them s o ,  is a 
pos it ion which , I apprehend ,  cannot eas ily b e  ass ail e d.'+ 6 

Pushed by Smith on this point , Ma ns el argu e d  that there is s t ill an 
11 anal ogy betw een the Div ine natu re and the hum an; bu t th at this anal ogy 
is no t s o  compl e t e  as t o  enabl e us. in all cas es t o  ju dge of the act ions 
of God as we shoul d jud ge of the a ct ibns of men . 11 '+ 7 Bu t Smi th w oul d 
not accept this and ins is t ed that if hliman·moral ity and div ine moral i ty 
w e re not i den t i cal , then hum an l angu age b reaks dow n  and all t alk of 
res emblan ce or analo gy' is groun dl ess. Mau ri ce w as in compl e te agree­
ment w ith Smith on this mat t e r  and ass e rted that 11 there is a div ine 
s t andar d for hu man moral it y" which is " in su ch direct affinity w ith 
hu manity in its highes t form , th at the one is the· exact refl ex of the 
othe r. "'+ 8 

Both Mau rice and Smith beli ev e d  that Ma ns el's pos it ion pr es ented 
grav e  probl eins for t radit ional Ch ris t ian ethics. Smith argu e d  that by 
denying the identity of hum an an d div ine moral it y ,  Mansel had cu t aw ay 
all arguments for the imm o rt al it y  of the s oul which ar e b as e d  on 
divine jUs t i ce. 11 If w e  know nothing of the abs olu t e  jus t ice of God ,  II 

Smith cl aimed ,  "What presump t ion is there that it w ill l ead H im t o  
re dress the su ffe rings o f  the good in a fu tu re s t at e  of exist ence ?11'+ 9 

An o ther B road Chu rchman , R owl and W ill iams , crit i cized Mans el 1 s l e ctu res 
in a l e t ter of 1858 for at tempt ing t o  jus t i fy God 's imm oral act ions in 
the B ibl e in order t o  u phol d  the doct rine of Bibl ical infall ib il it y: 
"I think I coul d eas ily show the prac t ical w orthl essness of his book 
for the obj e cts at which he aims , thou gh many of his pos it ions , if 
t aken is ol at e d ,  are undeniabl y t ru e  • • • •  F or the pres ent , I call it 
a t rium phant s ophis t ry and a moral failu re. " 5 0 W ill iams l a t e r  j oined 
other B road Chu rchmen in their at t ack on Bibl ical infallib il ity by 
cont ribu t ing to Essays and Reviews. Mau rice an d  mos t  B road Chu rchmen 
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would hav e  agree d w ith Smith that the w ay out of s uch diff iculties 
as the q uest ion ab le morali ty in the Bible , moral ev il , an d phys ical 
ev il was n ot to inv en t "a pe culiar mo_ rality for God" an d an othe r 
morality f or man. 51 

-

Linked to the at tack on Mans e l 's ethical th ought w as an ass ault 
on an o ther asp e ct of the Bampton le cture r 's religious philos ophy , his 
v iew of the type of kn ow le dge of God f oun d  in the Bib le. Maurice 
f e lt that Mans el "emas culate d" the B ible- , that he "mus t re duce it 
f rom a w ord of Go d in to a co lle ction of opin ions--bef ore it has an y 
me anin g f or him. "  5 2  Maurice believ e d  that the Bible w as a liv in g 
pow e r  which n o  Bibli cal Criti cis m  could touch . Accordin g to Maurice , 
man n eeds an d w an ts a rev e lation that giv es him a v is ion of the s ource 
of lif e .  Thus the q ues tion of whe the r God has truly rev eale d H ims elf 
to man " is the q ues t ion of q ues tions f or- our gen e ration. " 5 3 While 
Mans e l  con ceiv ed of rev elation as symboli c  of the v as t  gap betw een 
Go d an d man , Maurice perceiv e d  in the Bib le the ov ercomin g of the 
s ep aration of the f in ite f rom the inf in ite . Chris t ,  to Mau rice , 
s ign if ie d that man l!l ay " ris e  to a f ull kn owl edge " of God. 5'+ Maurice 
av ow ed that the Bib le spoke of God as a pers on whom man can kn ow . 
Further ,  w e  are als o  ab le to kn ow an abs o-l ute morality through 
rev e lation. "Wh a t  w e  hav e  been taugh t  in our creed is , "  Maurice 
ass erte d ,  " that be caus e  Abs o lute Morality could n o t  b e  f ixe d in a 
human con ception • . • it came f orth in the lif e of a Pers on ,  in H is 
acts , H is s uff erin gs. " 5 5  The B road Churchmen agreed w ith Maurice 
that Mans e l 's v iew of the Bib le as con tain in g regulativ e  an d n o t  
spe culat iv e  truth des t royed the v e ry n otion of rev elation. Fraser 's 
Magazine con ten ded that Mans e l 's regulativ e  truths w ere an in adeq uate 
b as is f or morality: 

Did it n ev er occur to Mr . Mans el that in the v e ry act of 
p roclaimin g a t ruth to be merely regulativ e ,  an d  poss ibly , 
p rob ably , q uite diff eren t f rom the t ruth speculativ e  of the 
mat ter ,  you depriv e  it of its re gulat iv e  characte r? Whils t  
I believ e d  certain w o rds to tell me the t ruth , I could act 
upon them; they could regulate me. L e t  me learn that in 
all likelihood they are n o t  the truth , n or n ear it; an d it 
is diff icult to imag in e that they can hav e  any large inf lu­
en ce ov er me. 5 6 

If rev elation w as to rev eal anythin g  at all ,  whe ther God 's real 
n ature or abs olute morality , it must c on tain s pe culativ e tru ths. 
Richard H olt H ut ton echoes this criticism of "Dr. Mans e l's in terpr e­
tation of Rev el at ion , as a mess age in ten ded to regulate human practice 

.w ithout unf oldin g  the realities of the div in e min d � " 5 7 H ut ton con­
ceiv e d  of rev e lation as Go d's metho d of e ducatin g  the human race, f or 
the Bib le tmv eiled " the v ery character an d lif e  of the etern al God; 
an d an unv eilin g ,  of cours e , to a n at ure which is capab le of beholdin g  
him. " 5 8  This w as q uite s imilar to Mauri ce 's.n otion of the role of 
rev e lation in human his to ry. Maurice- aff irm e d  that on ly on the 
s uppos ition that the Bib le reveals Go d 's v e ry n ature can on e view 
rev e lation as a Div in e  e ducativ e  tool. To Maurice , Mans el's theory 
of rev elation , which w as groun de d  on authority , allow e d  n o  room for 
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the role of human experien ce in the rev e lation pr ocess.5 9 J us t  as 
Maurice s aw in reas on a faculty which gav e  liv in g kn ow ledge of God 
( i . e. ,  kn ow ledge rev ealed in eve- ryday li fe) , he als o thought of 
rev e lation as p resen tin g a con cep tion of Go d rev ealin g  H ims e lf to 
men in an d through their own expe rien ces," Ma urice s tate d that the 
B ible is " an in te rpreter of the prob lems of pers on al life" an d that 
throu gh this p roc ess the Bib le giv es "purpose" to life . 6 0 Mauri ce 's 
comm itmen t to this deeply pers on al v iew of rev elation explains why 
he fe lt s o  threaten ed by Mans e l 's s eemin gly s cholas tic an d li feless 
theo ry of regulativ e truth . An d the B road Church think ers b as ically 
agreed w ith Mauri ce , ev en though the latter did n ot share many of 
the Broad Churchmen 's in te res t in Biblical Criti cis m .  
. . Th e  B road Churchmen di d n o t  fail t o  pe rceiv e  the ov erall th rus t 
of Mans e l 's tho ugh t. They realized that in addition to a defen ce of 
the doctrin e  of Bib lical in fallib ility , Mans e l 's religious philos ophy 
was des ign e d  to protect the cons erv ativ e , H igh Church outlook. 
Goldw in Smith saw in Mans el the orthodox react ionary who w as guardin g 
the es tab lishmen t from at tack by fetterin g  the free dis cuss ion of 
religious though t. S imilarly , Maurice ass erted that Mans e l  w as n ot 
tryin g  to awa ken a s ens e of mys tery in his hearers "of that I which 
each on e of them is and mus t b e  through ages upon ages. " 6 1 Ins tead, 
Mauri ce claime d, Mans el w as at temp tin g  " to prev en t  all in quiries of 
this kin d; pre cis ely to show thes e youn g men that they mus t n o t  
t roub le thems elv es about that w hich is; that they can hav e  n o  
acquain tan ce except w ith phen omen a or appearan ces;-- it is for this en d 
that the Bamp ton Le ctures w e re deliv e re d . " 6 2 Maurice thus comp lain ed 
that Mans e l 's lectures w ould be "effectu al for crushin g the ques tions 
that hav e  aris en or may aris e in your own min d . "  6 3 The Limits of 
Religious Thought w as, to Mauri ce , an en couragemen t to in telle ctual 
lazin ess: 

I believ e  that amon g Mr. Mans e l ' s  audi tors there w i ll hav e  
been n o t  a few on whom his w o rds w ill hav e  a cted as a mos t 
s oothin g  lullaby; who w ill hav e  w rapped thems e lv es in com­
fortabl e than kfuln ess that they w e re n ot Ration alis ts' 
Spiritualis ts , or ev en as that German; who w ill hav e  rej oice d 
to think that they did n o t  troub le th emse lv es about e tern al 
thin gs which are out of men 's reach , lik e P uritans an d Me thod­
is ts; who w ill proclaim that they accept Chris tian ity in the 
lump , an d so are n o t  impede d  by any of i ts li ttle de tails in 
thinkin g an d doin g what they lis t .  S uch men , I believ e , do 
more to lower the ,moral ton e  an d moral .pract i ce of En glan d  
than all s cep tics an d in fidels togethe r .  64 

By p lacin g  God s o  far beyon d an d ab ov e man , Mans el , in Maurice 's eyes , 
had taken the s triv in g out of faith an d allow ed many to be s atis fie d 
w ith a s tale ortho doxy . The critic in Fraser's Magazine agreed that 
Mans e l  had des troyed the s earch· for real truth by makin g it un attain­
able . Although he gran ted Mans e l  the poin t that man has limits, the 
rev iew e r  n ev e rthe less ass erted' that man is s low ly but s ure ly pr ogress in g 
n e are r to speculativ e truth an d therefore need n o t  un ques tion in gly 
accep t cons e rv ativ e  dogma . 6 5 
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While criticizing Mans el for his cons erv at iv ism, B road Ch urchmen 
als o  condemn e d  him for his imp li cit materialism, atheism, and s cep­
ticism.  Th e r ev iew e r  in Fraser' s Magazine referred to Mans e l's sys tem 
as "an orthodoxy b as e d  up on s cep ti cism: an enforc ement of the w hole 
of a receiv ed sys tem on the s pe cial groun d that our ign orance o f  all 
things dis qualified us to refute , and therefo re dis entitles us to 
rej ect , any p art of it . " 6 6 Goldw in Smith ass e rted that Mans el 's 
philos ophy cons is tently led to atheism. Smith claime d that Mans el 
had un cons cious ly p rov e d the v alidi ty of rational religion "by show in g 
that an irrational theory of religion logically tends to atheis�; and 
that man mus t us e the re as on which God has giv en him in orde r to 
at tain the know ledge of Go d. "6 7 Further ,  Smith s tate d  that ev en 
materialis ts ,  s uch as H e rbe rt Spence r ,  w e re criti cal of the abs olute 
negativ e quality o f  Mans e l's le ctures: 

Again , w hen w e  are told ( p .  1 4 4) [ of The Limits of Religious 
Thought] in regard to our cap ability of know ing God ,  that "w e 
b ehold effe cts only , and no t caus es , "  the natural imp ort of 
this express ion s urely is , that w e  are cognizant of creation 
only , not of a Creator .  I do not w onde r  that materi alis ts 
should hav e  re ceiv e d  thes e le ctures w ith approb ation , as w e ll 
as Bishops . It is to blank materialism and empiri cism that 
s uch reas onin gs inev itably lea d .  6 8 

H ow ev e r ,  it w as ag� in Mauri ce who led the w ay for the Broad Churchme n .  
H e  w as the firs t t o  point out that "the confirm ed ,  s elf-s atis fie d 
atheis t is the one pers on who can re ceiv e  s uch tidings w ithout a p ro­
tes t ,  w ith perfect comp lacency. " 6 9  The Broad Ch urchmen agreed that 
Mans e l's epis temology w as empiricis t ( and thus belonge d to the English 
empiricis t tradition of L o cke , Hum e ,  and Bentham) which logi cally led 
to atheism, s cepticism ,  and materialism, des pite the fact that Mans el 
w as draw ing from this tradition in orde r  to defend religion . This 
w as a perceptiv e  point as it rev ealed a fear that Mansel's  epis temology 
could be us ed by others to attack religion . Maurice's s on later w rote 
in 1884 that his father's ass e rtion that " the w eapon forged in behalf 
of ortho doxy w ill become a deadly one in quite other hands "  had been 
v indicated by the rise of agnos ticism. 7 0 

Mans el's at temp t  to  de fend the doctrine of S criptural infalli­
bility by rej e c ting the p oss ibility of spe culativ e  know le dge of Go d 
drew s imilar res pons es fro m  Maurice and the-Broad Church . Both 
perceiv ed Mans el's pos ition as one which des t roye d  Ch ris tianity's 
s tress on a direc t  relation betw een man and Go d .  By depriv ing man of 
t rans cendental kn owle dge Mans e l  had , in their minds , t rans forme d a 
liv ing Go d into One wh o  w as wholly othe r ,  morally unfathomab le and 
concealed , rather than rev eale d ,  in the Bib le. The controv ersy w ith 
Mans e l  also led to  a height ene d aw areness on the part of Maurice and 
the B road Church o f  their ties to the Coleridge an-Germ ani c  trad ition 
and the correspon ding painful re alizat ion that this is o lated them 
from the res t of the English religious w orld. Outs ide of the B road 
Churchme n ,  only J ames Martine au , the Unitarian leader and teacher ,  
a ttacke d Manse l  v ehemently w ithout dis p laying an open hos tility 
tow ards Maurice's trans cendentalis m . 71 Bes ides pointing to the clos e  



20 

t ies between Maurice and the B road Church , the Mansel controversy is 
s ignifi cant in that Maurice's wo rs t  fears about the imp act of Mans el 's 
thought were jus t i fied . We are all too familiar with that cas t  of 
mind which is b o th conserv ative and s cep tical: the flabby , comp lacent 
agnos ticis m  of our mo dern wo rld which ceas es to q ues t ion, and rational­
izes this s tance by p ointing to the inability of ma n  to p oss ess tran­
s cendental ins igh t .  
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BOOK REVIEW 

Thomas De Quincey : The Prose of Vision . By V .  A .  De Luca . Toron to , 
London , Buffalo : Unive rsi ty of Toronto Pres s , 1980. Pp . xvii + 168 . 

' ·  
Professor De Luca surveys a narrow but highly import ant · segment of De 
Quincey ' s  large output , the works , indee d ,  by which he is mos t  like ly 
to be remembere d .  Chap ter 1 draws largely on a j uvenile diary , illus ­
trating the young De Quincey ' s  facility for spinning visions o r  
vis ionary narrat ive fragments . Chapter 2 deals. with the early (1822) 
Confessions of an English Opium Eater; Chap ter 3 with De Quincey ' s  
no tion o f  p owe r as a quality o f  li te rature , with the essay on Macbeth 
and comparable or more biz arre spe culations on murde r,  and with some 
Gothic t ales , all bearing on or demons t rating the concep t of power . 
Chapter 4 is concerned with Suspiria de Profundis, Chap ter 5 with The 
English Mail Coach and related works , Chap ter 6 mainly with the 
revised and enlarge d Confessions . A b rie f Epilogue surveys "De 
Quincey ' s  P�ace in the Romantic Tradition . "  

P rofessor De Luca is aware that his author is one of thos e who 
sometimes fall sho rt o f  comp lete mas te ry ,  and this is perhaps mos t  
evident in his chapter on Suspiria de Profundis, a work full of 
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imp ress ive pas s ages , but lacking in form, incomp lete , and eventually 
unsat is fying . The later p ages o f  the chap ter concede as much ; but I 
find this the we akes t se ction of the b o ok ,  mainly , I believe , be cause 
Profess o r  De Luca is zealous in expoundin g  a work whi ch is , overal l ,  a 
failure . Much more s ucces s ful are the two chapters on the Confessions, 
an d that on The English Mail Coach . The s e cond on the Confessions is 
espe cially pe rsuasive on the vi rtues o f  the later text as comp are d 
with the e arlier, an d on the skill with whi ch  De Quincey grafted his 
additional mat ter on to the original text . - Those firmly commi tte d to 
the text of 1822 may no t be move d by Professor De Luca ' s careful dis ­
cussion ; I find it convincing . Of p arti cular intere s t  i n  the chap ter 
on The English Mail Coach is the s t res s on the paradox of De Quincey ' s 
op timis ti c views about the advance of te chnology , espe cial ly in 
B ritain , in his time , and his comp lementary mis trus t of the p owe r 
imp li cit in this advan ce . 

-

The las t point bears on a se rious omis s ion from the e arly pages 
of Chap ter 3 ,  on "Mo des of Powe r , "  arising from the failure to take 
account of the footno te to the p ass age cited on pp . 36-37 , in whi ch 
De Quincey acknowle dges his " obligations to many years 1 conve rsation 
with Mr . Wordsworth" (Masson ,  X, 48) • Had Professor De Luca explored 
Wordsworth ' s  main exposit ion of the concept of power in literature , 
in the "Es s ay ,  Supplementary to the Preface" of 1815 ( rathe r than the 

· P reface to Lyrical Ballads which he cites , 154) , he would have found 
the re , perhaps no t illuminat ion , b ut at leas t confirmation , of the 
amb iguous s tatus of the no tion o f  power in the share d aes the tics of 
Wordsworth and De Quin cey whi ch puz zles him : "Of the two paragraphs 
quo te d • • •  , the firs t  conce rns power as a ' cons cious living posses­
s ion '  o f  the individual reade r , a sub j e ct ive awakening t o  vit ality , 
whereas the s e cond concerns p ower as s omething contained within and 
reve rb e rating out of the literary works thems elves • • • .  Power leaps 
unp re di ctably from cosmos to self or the othe r way roun d ,  sometimes 
as s uming overwhelming forms from without , s ome time� flowing from 
within as a benign gift o f  self-p ossess ion and cont roi over .one ' s  
envi ronment" ( 38-39 ) . Wordsworth ' s  Es s ay speaks o f  " a  co-operating_ 
power in the mind of the Reader" ; the great p oet " has to cal l forth 
.[ f rom the reade r] an d  to communi cate [ t o  the reade r ]  power • • • to 
call fo rth and bes tow powe r . "  His p rose fragment · on the S ub lime an d  
Be autiful urges ( as did Burke) that powe r i s  a characte ris ti c  of the 
sub lime ; and that the p owe r of the s ub lime ob j e ct either imparts a 
correspon_ding power to the obs e rve r ' s  mind or produce s  "humiliat ion 
or pros tration of th� min d" b e fore the obj e ct : b o th characte ris tics 
of De Quincey ' s  react ion to aspe cts of p ower in l ife or in dreams : 
"the twin themes o f  power as attraction and as threat , "  as P rofessor 
De Luca puts it (99) , without making the conne ct ions with De Quincey ' s  
an te ce dents j us t  .indicat e d .  Some tightening of the structure of his 
b o ok would have been achieve d i f  they had b een made , here and else­
whe re . 

Like other re cent b ooks in this field from Toronto ,  P ro fess o r  De 
Luca 1 s is e legant ly produce d ,  though the printer has ret aine d a dozen 
or so misp rints , including the omiss ion of a line of type from p .  10. 
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The printer is not ,  however , respons ib le for the rather wearisome 
repetition of the wo rd "experiential , "  nor for making De Quincey a 
correspondent of Nancy Mitford ( 89 ) , rather than o f  his contemporary 
Mary Russell Mit ford . 

W. J .  B .  Owen 
McMas ter University 
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